D. 1 Exocn 18:8

Although these mountains remain enigmatic, the seventh mountain,
occupying the apex of the three mountains to the south and the
three mountains to the ecast, is more fully described. It reaches up
to heaven and is made of subium (or alabaster, emeralds, anomony?
pouka/peka)'™ with a summit of lapis lazuli f xopuphy tob Bpdvou
ard AfBov cargeipov/demihu la-manbaru ‘em-ebna sanpér/4QEn
I wviii 27 |& ®C73)."% Furthermore, this seventh and most spectacu-
lar mountain is said to be like the throne of God (iorep Bpovog
Beol/kama manbaru la-’egzi’abhér). The text reads as follows: “The
middle one among them reached o the sky like the throne of God,
of stibium and the top of the throne (was) of lapis lazuli.”

The reference to lapis lazuli and the suggestion that this mountain
is i some way like a seat for God call to mind several of the theo-

M Bee Cosmography of the Greek Apocalvpse of Baruch and lis Adfinities,” B0,
105; of. his Early History of Heaven, 123. See also Collins, Coanolagy and Eschatology in
Jewish and Christian Apocabypticism, 25.

" govkd (and peka as welll appears o be a tramsliteration of the Hebrow T2
{antimony’; see Flemming, Das Busk Howeh, 47, Lods, Le Liore IPHenoch, 160 anc
Black, fooks of Enock or I FEnoch, 159 of Isa 5311 or 782 Cemerald’; Flemming,
Das Buch Hemech, 47 and Black, Bools of Enech or £ Frock, 159, who calls atention
to emeralds in Exod 28:18; 39:11 [un:oﬁhegtmintlrml:d]mdﬁ.uk!?:lﬁ:
013 or the Aramaic 8272 (proposed by Knibb [ Ftfofar af Enock, 104}, but
not attested elsewhere in Aramaic). Charles (Book g Ewoch or 1 Enocl, 40 describes
the stone as alabaster,

Hi See also Milik's (Books of Enoch, 200, 350) reconstruction of 4QEn® | viii: [. . ]
BRI TR ®ETZ (7). ..othe top of | the throne was [of sapphire. ..}
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phanies in the Hebrew Bible, As previously mentioned, Fxod 24:9-10
suggests that the bonom surface of God's realm is made of lpis
lazuli. Ezek [:26-28 and 10:1 also know of a throne of God that is
in the appearance of lapis lazuli." The description of a mountain-
top throne recalls the seting of Isaiah's vision in the wmple, where
he sees the Lond seated on a high and lofiy throne (Isa G:1). The
references w lapis lazuli and o a summit like the throne of the Lord
iTl 1 F.r“?{'h IH'H i.ll.l:li.l.'-'ll" 11|.i'|.| IIH.' |'||“|.Jr:||.il'it] 'r\'iu ]]':" III.I.' !’i:i“" “t- al lhi'"-
phany, a place where God would appear and could be seen on carth,

When this mountain-throne is constdered in light of 1 Enoch 15:9

“And Haming fire | saw™; wol oip somdpevov Bov/wa-'essita za-

Fﬁ'llild'[]l'r.l r!']i.kll 5 1||.t' ]'l'i.'l.ljl']' i.‘i' [l'll.]i['ll]l"tl -'Igi:l.ill lill. lhl' Hl]l.li liH.'ll-
phany. There God descends upon the mountain in fire [Exod 1918,
Onee more the filurg.' ol the Lord Lll]l'ﬁt':!lh in the form of a devour-
ing fre awp the mountain (Exod 2400707 Neh 9013 also intimates
that Sina’s summit extends 1o heaven like that of the mountain ol
I Enoch 18:8.'%

If one recalls that Eth. 1 Enoch 18:6 points the reader in the direc-
tion of the south, it appears quite plausible that 1 Enoch 18:8 might
well have in mind Mount Sinad nsell’ as the mountain throne of the
Lord. Yet, unlike Exodus’s depiction of Mount Sinai, the theophany
or hint that something as momentous as the giving of wrah will
ocour at the site is lacking in | Enoch [H:8. We find in the paral-
lel tradition of 1 Enoch 24, in the mtroduction 1o the Book of the
Watchers, and in the equally ancient Astronomical Book, however,

confirmation that this southern mountain 15 S, and that S will

ite of a theophany—that place on earth, where God will
descend in the near futre.

In 1 Enoch 1:4 and 77:1, God's descent in order to bang judg-
ment or ]!Ili.‘ﬂhi.m:ﬁ l!'ﬁt'l1ktl1]|tl_L{it';1|.jl will accur :.-fnnm.br;m:rm.q';' on Mot
Sinay or in the south. | Enoch 14 reads: © . and the FErernal God
will tread from there {the heavenly abode) spon Mount Sinad, and
he will appear with his hose.™™ Lars Hartman acknowledges in |
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Enoch 1:4 echoes of Dewt 332 “YHWH came from Sina . . % 7800

W2 *7on) but remarks that it is oot just happensiance that Sina
oceurs i the text.'” Believing Sinai to have some meaning in the
context, Hartman explores how Sinai occurs in other contemporary
Jewish texts, Hartman concludes that the Sinai theophany becomes
in postbiblical texts a significant dapes that is frequently embellished, ™
The theophany at Sinad becomes in works such as Philo, Sper. 2. 188
and Ps-Philo 11.5 a world altering, cosmic event,”™ Hartman also
notes how the law-giving at Sinai assumed an eschawological aspect:

“people had better use the respite for conversion to the law before
Giod renews the world and takes vengeance on the wicked who have
transgressed Has sword.™ '™

As a eoimridencia appostiorum of the Divine Warrdor returning 1o right
wrongs, | Enoch 77:1 presents the south as a site of good tidings:
“ . they call the second (gquarter) the sowmhb, because there the Most
High descends, and there especially the one who iz blessed for ever
descends,”™ According 1o Isaac, an unpublished Ambaric commen-
tary on the verse idennfies this site as Mount Sina'™

The idemification of the mountain as Sinai accords well with what
appears o be the duplic
tains in 24:1-25:7

te version of 1 Enoch 18:6-9's seven moun-

7. In this account we also read of the seven moun-
taing of precious stone. The highest one in the middle, according to
I Enoch 25:3, will serve as the throne of the Lord of Glory when
he comes w visit the earth in goodness or for blessing. In its viein-
iy 1= the wree of life; it will be mven o the nghteous and humble

{ Erock, 14445, S i 1 Enoch 14 and Hermon m | Enoch 620 and 13:7 (also
called Senr i 17:4) are the ondy mountaans to be named an the Book of the Wanchees
7 Askog for g Memmg A Sudy of § e 15 (Uppsala: Almoguist and Wiksell,
149749, 42,
Askeg for a Meaning: A Hl'mﬁ n_Jll" P Eooch J-5, 42,
Lokng for @ Meammg: A Study of 1 Enoch 1-3, 42-43.
Asbrng for o Memuing: A Stady of 1 Erech 1-5, 43, Cf. Tg. Hab 3:2-3; Ps.-Philo,
11:1-2; Exed. Hab 20:2,
Translaten fram Knibb, Etwopr Bool of Enack, 179,
OO0 Meongebaver in Black, Book of Eanch or f Eroch, 407, Lo Fusella, ‘Libeo dei

¥
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following the great judgment when God takes vengeance on all and
brings consummation to the world,

But of the wree, the Ethiopic text reports that “towards the north,
it will be planted, in a holy place, by the house of the Lord, the
Eternal King.™'" Inasmuch as it is clear that the house of the Lord
refers to the temple, the text would indicate that the tree in | Enoch
25:5 is south of Jerusalern. As noted above, for those who would
argue that 1 Enoch 25 mountain-throne of God and tree of life
are already in the northwest, it is certainly a textual conundrum: as
Black observes, how can one envision the tree in the nonhwest mow-
g further morth in order thar it be located a the Jerusalem wemple?™

Lods remarks thar without a doubt 1 Enoch 25:5 indicates that
the mountains are m the south."™ Observing that the descripoon of
the seven mountains is reminiscent of the emvironment around Jebel
Musa, he writes: “Je ne vois en somme pas de mison séreuse de
douter quil s"agisse ici du Sinag, d'un Sinai idéalisé, & la fois le Sinai
des temps primitils et oclul des temps messinaiques,”"™ Yet, such an
interpretation provokes the question about the location of the tree
of life near or on Mount Sinai. The presence of the tree of life, afier
all, brings 10 mind the primeval garden paradise of Genesis 2-3, not
the site of the ‘great theophany' and the giving of torah Bumiliar
from Exodus. What indeed & meant by this combination of motifs?

There are traditions postdating the Book of the Watchers that link
torah with not only the primeval paradise but the tree of life as
well."™™ God relays his stamutes and judgments o Moses on Sinai,

" Transdation from Knibb, Etngee Book of Euock, 114, Gr™ 255 reads insteack:
O kopig outolh toig fxbectoig vig Quny rig Popay oo, . Cits frudt w e dea for
life for food’), Charles thinks ey fefe derives from 157 #8972, o cormuption of
KT Cwill be”, hence Cits fruit shall be for food o the elect™; he abo hobds hae
the Ethiopic confused rig fopdv with eig Poppiv ('to the norh’), resulfing i wa-
mangala mes' (e conjunciion ‘wa’ misplaced), Charles, Ethinpae Ferron of the fook
of Enock, 63 and Boak of Ewoch ov [ Emech, 53 Bur see Godla Abbuna 'Ezra (A,
Claquist, ‘Les Actes d'Erli ce Gunsa-Gundt,' Aumeales o' Ethispie & [1961]: 69-121; esp,
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according to Ps-Philo 11:15, and additionally shows him there the
tree of life. In Prge Rabbi Elfezer Adam is wld 10 keep and dress the
garden; this means, the sages explain, he is to keep torah and the
commandments. Observing torah is the means by which one keeps
“to the way of the wee of life.” According to Pirge Rabbi Eliezer, the
tree of hife, in fact, signifies wrah (Pirge B EL 1d4a )"

The connotation could be, then, that the law iself is life-giving,
Further, this interpretation of | Enoch 24 25 would imply that the
theophany, God's descent on Sinai (which proves 1o be a time of
judgment for the watchers according 10 | Enoch 1:4, but a time of
great blessing for the people [1 Enoch 77:3]), has already occurred
from the perspective of the awdience i the form of evenis ar Sinai
described in Exodus, From the antediluvian perspective of the Book
of the Waichers, this important event would be yet to come. Perhaps,
then, replanting the tree of life, a source of life and happiness lor
the nghteous and the humble (I Enoch 25:4-6), near to the Jerusalem
temple recalls the author's own sense of God acting in histery, with
the locus of religious activity shifting from the scene of the exodus
to that place where God chooses 1o make his name dwell.™

Although Jon Levenson suggests thar Mount Zion was heir o the
legacy of Mount Sinai and assumed many of its characteristics,”" it
is clear from intertestamental literature like the Enochic corpus and
Jubilees, that Sinai continued to play an important role in sacred
cosmology and remained distinguishable from sites like Zion and the
garden of Eden in the Second Temple perod.'! Given the significance

Y Pieké de Rabbi Eliezer (The Chapiers of Rabbi Eliezer the Grat) Arconding o the Text
of the Munuccript Beloging fo Abraberm Epstern of Fimng (irans, and annotated  Crerald
Fredlander; New York: Hermon Press, 1970, 85, For ather asociations af torah
amed Genesis 23 see the Tangum on Gen 2205 (“And the Lord God ook the man
from the mountams of worshap, where he had been created amnd made him dwell
in the Garden of Eden to do service and to keep its commandments™), O also a
samilar interpretation in Church Father Theophiles (Te Autofios i 24) and in 2
Eaech 3|:|. l'l-g:.rtﬁns ik -_t:i.!\drtl ih Eden |J'| l]'il." rasl whiere .q.l;l.'a:h:l shimild obweme
the law and keep the instructions. See also Tg, Neoll o Gen 324, Tg, P2], Te
Yer. 1I; and Tg. Yer 1 which suggests that {ollowing torah is better than the tree
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of Sinad in 1 Encch 124 (along with Hermon, it is one of the few
locales 1w be referred 1o by name!) and the important role the south
plays as the site where the Most High will descend (1 Enoch 77:1},
connecting the mountain of 1 Enoch RS that reaches (o heaven (a
mountain with a lapis laeuli summit that is a veritable throne of
Crowd) with Sinad appears a most plavsible reading,  This interpreta-
tion is confirned as well by the parallel radivon in | Enoch 2425
which provides more information about the coming theophany and

the tree of Life 1o bhe I'|:'|}|:Il1ll"l:|. in the north near the Irmpi:'.

E. Circurrows Jouvrsey oF THE WiNDS axp
SEVEN MoUNTAINS IN THE S0UTH

Following tours of the extreme northern and the western regions,
Froch completes an orbigal journey structured around variows wincs,
The seer, as well as the audience of the Book of the Watchers, learns
ol the cavcal role winds play in the upkeep of the cosmos. In |
Enoch 1&:4-5 Enoch is privy 1o phenomena to which no human
would have access. It is most unesual that the very phenomena
Enoch views in these chapters are the same sort said o be outside
the purview of humanity according o wisdom eramre. Joby 37:006,
for example, asks rheworically i humanity knows the balancing of
the clowds. | Enoch 18:5 provides an answer: the seer views the
winds that suppornt the clouds,

Afier the orbital journey, Enoch travels fist w the south where
hie sees seven extraordinary mountains, The mouintain with a sum-
mit of lapis lazuli that reaches up to heaven is described as com-
parable 1o the throne of God. We learn from | Enoch 24-25, the
duplicate tradition of 1 Enoch 18:6-9, that this moontain will be
the site of a theophany. It s here that God will descend when he
visits the earth in blessing, Could the blessing which impars life be

torah itsell) the fruit of the theophamic experience ar Sinai? It is pos-
sible in myv estmation, but one should observe that reference o
torah s almost completely absent in the Enochic corpus.'™ The
illlF]‘””Ll.lll'l:' |||- Hir]ili. i.l.'l“! III':I.'| (PI.. 1'"" .‘i"lllil i!‘ rl‘('}l"l"l m \I:"\I'I_.Il
Enochic works, strengthening the hypothesis that the middle moun-
tain of | Enoch 18 (and 24-253) is Sinai.

B Mickelsbure, [ Eaoch, 50-51.
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Like 1 Enoch 17, we have again a first person narration of Enoch’s
Joumey. The seer describes only that which he sees ([Wov/re'iku . . ]}
and there in no real indication of movement, although &t can be
inferred especially m 1 Enoch 18:1-5 by the wide range of phe-
nomena viewed., Only | Enoch 18:6 states definitively thar Enoch
[pasaes xupﬁmwflll.'lhlflcu tr the south, In | Enoch 18:1-9, the seer's
travels appear rather solitary. Unlike | Enoch 17, there 15 no refer-
ence i |I-'I'\-'l"IITI§.: -I.'H[:IIIJH.I'Ii.rHI.‘«- 0r L:IJi[‘It‘!i I""\-l'ﬁll’[irlﬂ !'I.IlI:K'II lE I. I'.Ill:'ﬂ'}l.

¢ the prior chapter, | Enoch 18:1-8 appears devoted o the
perphery. In 1 Enoch 18:1-5 elements related 1o the atmosphere
and firmament might be considered remote iF viewed along a verti-
cal axis. Extraordinary phenomena like the storehouses of winds, cor-
nerstone of the carth, and pillars of heavens sugeest that Enoch
observes the structure of the umiverse. It s clear that in | Enoch
14:6 the seer has been transported again w a distant location: where
else could one find a place that bums day and night? The moun-
tain of | Enoch 18:8 is abso exceptional: its summit, reminiscent of
the mountain in 1 Enoch 17:2, reaches o heaven, While the mountain
of | Enoch 17:2 is associated with storm or possibly darkness, and
with luminaries and meteorological phenomena, the mountain of |
Enoch 18:8 is associated with fire {1 Enoch 18:6, 9). Further, as one
of seven extraordinary mountains made of a precious stone, it has
a lapis lazuli summit and is compared to the throne of God



CHAFTER FOUR

DESCRIFTION OF THE GEOGRAPHY OF
| ENOCH 18:9 19:3: THE PRISON OF
THE STARS AND ANGELS

A1 Ewocu 189

The first half of | Enoch 18:9 may be translated with some certainty
since the Greek and Ethiopic mss traditions offer the same reading:
fand a flaming fire 1 saw’ (ool mlp xedpevov iBov/wa-"essila za-
venadded re'iku). The second hall’ of the verse s less transparent,
Gr™ reads ‘and bevond these mouniains® ‘oweTvoe Tiov Opdoy TOUTIN ),
The Ethiopic reads: ‘and what was in all the mountains” (wa-za-hallo
westa koellu “adbir),

Most commentators maintain that the Ethiopic translator misin-
tepreted wokeve (= éxgxewval in 1 Enoch 18:9 as elsewhere in the
Book of the Watchers.! While éréxewva corresponds to 72 8375
(‘beyomd, further from’ in extant Aramaic passages like | Enoch
e, 3 and 31:2, the Ethiopic docs not provide a consistent reacd-
mg. exikerve 15 rendered wesia Cin, o, 10 in 1 Eooch 1829, b
it iz rendered xaba Chy, with, at, near’) in 1 Enoch 3063 and 31:2
and as mangala "o, 1oward, in the direcion of”) in | Enoch 242,
No Aramaic is extant for the verse but Milik reconstructs | Enech
18:9 in a manner ke that of the Greek: 2 KT o F'"" =
ok ®e? also translate | Enoch 1B:9 similarly: “and & burning
fire I saw, and beyvond these mountains,”

It is unclear if one should view the sites desenbed in 1 Enoch
18:9 in conjunction with those of | Enoch 18:6-8 or of 1 Enoch
18:10. 1 wnderstand 1 Encch 18:9 to pertam imtally o the context
ol the seven mountains, bor ultimately o direet the aodience away
from that locus. There is good reason for associating the burming
fire of | Enoch 189 with the mountains of 1 Enoch 18:6-8. First,
there 15 no transition between the descopion of the mountain reaching
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1o the heavens in | Enoch 18:2 and the buming fire of | Enoch
18:9. Second, Charles also notes that the parallel wradivon of the
seven mountains in | Enoch 24-25 includes a mountain range of
fire (1 Enoch 24:1} The reference to a mountain or mountain range
of fire in | Enoch 24 may intimate that the buming fire of 1 Enoch
18:9 pertains at least 1o the mountain of | Enoch 18:8, i not to
the seven mountains of 1 Enoch 18:6-7.° Finally, the buming fire
again reminds one of the Sinai theophany which joins the imagery
of a mountain, a summit of lapis lazuli and the fiery presence of
the divine (cf. Exod 24:9, 10, 17 and see above),

Since 1 follow the Greek reading lor 1 Enoch 18:9h (fand bevoned
these mountains .. .7, [ understand the second hall’ of the verse 1o
point the awdience toward a new locadon. Further, like Nickelshurg
and :‘\-[ﬂﬂg I read | Enoch 18:9h in {'l..l'l!j'l.ll'l.‘l.i.(:ll'l with | Enoch 18:10a:"
thus, “And beyond these mountains, is a place, the end of the great
carth” (kéxewe tiw opduy todrev tomog éotiv mépug thy peydng vigl.
I find Milik’s reconstruction of the Aramaic lor 1 Enoch (89 and
I Enoch 10a quite interesting; he conjectures: “And [ saw a flaming
fire, and beyond those mountains there is a region on the other side
of the grear earth,™ 1 prefer to the follow the Greek text more
closely in my vranslation, although in accord with Milik's reading 1
understand Enoch to be traveling in 1 Enoch 18:89b10a to ‘the other
side of the great earth.” While Enoch’s gavels wo the seven moun-
tains brought him to the burning south {1 Encch 18:6), | Enoch
18:9b describes the next tour which occurs in the east,

B. 1 Exocu 18:10

The place beyond the mountains brings Enech o the ‘emd of the great
carth’ (répag tig pepidng g according o the Greek, or ‘heyond
the great carth’ (ma‘dotu la-‘abiy medr) according o the Ethiopic. The
site offers a terminus of some sort; it is here apparently where the
heavens meet the earth. | translate | Enoch 18:10 as follows: “is a
place, the end of the great earth, There the heavens are complewed.”

Black considers this expression ‘great earth’ to be highly unusual.
He supgesis that a misreading of the Aramaic has occurred and

¥ Charles, Boak of Erach or | Enoch, 41.
1 Enoch, 376; Books of Enach, 200
" Hooks o Faock, 200,
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offers instead ‘bevond the ends of the carth’ ®ZTKT #7732 =285, a
phrase familiar from Tg. Prov. 30:4" While the expression ‘great
carth’ scems rather awkward, Nickelshurg observes a verbal parallel
with Hesiod's Tﬁﬂ-lgmgr which locates Tararus, the |:||'i.\uil ol the [j[il]lﬂ:
at ‘the ends of the huge earth.” (meldpng Boyata poing.’

We learn, then, in 1 Encch 1H:10 that at this site the heavens
are finished or gathered together (X020 7)oy 20 suvieheotioovim
ol obpovol/vetgabe'n samavat., For Charles and Black, this laner
expression conveys that the site s where the heavens come o an
end or are completed (30 1 Enoch 18:5 and 33:2).° Some Ethiopic
mss read instead: ‘there the waters (miyat) were gathered together,™
Dhllmann,"™ Lods,"" and Uhlig"™ prefer this vanam. Dillmann descnbes
the site as the place where waters are collected, the same as the
encircling Okeanos of 1 Enoch 17:7-8;" for Lods this is an ocean
located ar the exwemities of the carth thar Enoch comes upon anew.'
Curiously, though, there is nothing in the context of | Encch |8
ancd 19 10 suggest that Enoch is near to an ocean or to any body
of water. In fact, | Enech 18:12 explicitly states that there is no
witer in the region (see below!, The Greek and fragmentary Aramiie,
as well as the majority of Ethiopic mss, supply the correct reading:
Enoch has traveled 1o the perimeters ol the earth, where the heav-
ens come o an end, Though Dillmann is inclined w locate the sive
i the vicinity of the seven mountains, wo the south, there 15 noth-
mg in the text to indicate thar Enoch remains in that region.'”

. 1 Exnocu 18:11

From this location at the ends of the carth, Enoch sees a deep chasm
{paapo pepe/neq'aia ‘emuga) with pillars of bre | |72 A2/év to1g

* Book of Enoch or { Fuoch, 36, 15960,

" 1 Eaoch, 286.

* Respectively, Bk of Eosch or § Faock, 42 and fook of Enech or § Foock, 160
Black (Book of Eoock or [ Enoch, 160) calls the future tense of the Greek mappro-
priate and assigns it ow the work ol a laer wanslazer.

* Abh 35 and Akl 55,

W fas Buck Flemock, |18,

" Lo Lame I ffénoch, 161,

' Das dtfsepreche Heochbuck, 549

3 flas Buck Hemock, 118.

" Le Livre I¥Hépock, 161,

" Dias Buch Henoch, 118
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arvhog i mupog/ba-"a'midihu la-‘essita samay; | Enocch 18:11)
The fiery pillars are said 1w be ‘falling’ (wewfoivoviog/ za-yewarred)
and are described, with respect w0 height and depth, as immeasurable,
The text reads as follows: “And 1 saw a great chasm among pillars
ol heavenly fire and 1 saw in it (among these) pillars of fire falling
and they had no measure either in depth or heighe”

Nickelsburg observes many similarves between the chasm of |
Enoch 18:11 and the description of Tararus, the prison of the titans,
in Hesiod's Thesgony, | Enoch [8:01's yaope péye is a close verbal
]:I:I"El"l'l L4 ] [}"' ‘Il'hl'rh.i].jli'“] l.lj .]'u.:l'!.'l.ﬁ.lh. el s,::l‘l:'.il.l! l:]luh"‘l |xf.‘|.ﬂj.|.|'.[ '.l;.-rll.ih
Mickelsburg also notes that in Theg, 715348 Adlas is nearby, hold-
]t”." U|‘J [I.“' hl'il\"'ll.\.i ' P!‘I"::I.‘l.‘].}h |.|“" I:"l'li'1't'|:!|l.:!' Lix a"\.‘luﬁl.}i 51|IFFHJ|'|i."H tl“‘
heavens may speak 1o the close proximity of the place of punish-
ment i b Enoch 18:11 and site where the heavens are completed
in | Enoch 18:10.

The imagery of the pillars of fire is especially unusual. We learn tan
thev are gigantic, and in fact, bevond measure. It is hard to envi-
siom exactly their relationship o the chasm; they appear w be con-
tinually descending into the pit. It is possible, Nickelsburg suggesis,
that it is the chasm rather than the pillars that s of immeasurable
Beight or depih, The chasm, then, would be a veritable botwomless
pit, similar o the descrption of Tartaras in the Theggony, a chasm
with the same dimensions as the distance between heaven and earih, '™

As the text stands, it s not entirely evident what the author has in
il hg. the chasm and f.'l]ling E)lll;tn. The narrative 1']r=m|.l;|:'h allrl‘l.||rll1_r
roan explanaton of
the site. For this reason, Nickelsburg suggesis that pan of 1 Enoch
18:11 has been displaced from its onginal context." Nickelsburg's
exvpess demonstrates that | Enoch 1912 s best following the
description of the chasm and the hery pillars of | Encch 18:11,™
With the emendation that Nickelsburg recommends, the nature and
purpose of the site gain clarity, A paralle]l tradition in 1 Enoch 21
also strengthens Nickelshurg’s suggestion that | Enoch 19:1-2 has

in b Enoch 812 (see below) without provid

lween :|i.\|!]iu't'{1 and leun;;x\. rather, i.l::|||1t'd1':llr|1_|' after | Enoch 18:11
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isee below), I follow Nickelsburg's emendation and treat | Enoch
19:1-2 as the description ol the site in 1 Enoch 18:11.

D. 1 Exocw 1%9:1-2

In | Enoch 19:1, the angelus mlerpres Unel indicates that an unnamed
Silf" HEMVeES Ay lI'H" STZH“ '\'I.hl']'l' |J'Il" ETH!II'['I;H':'I.HJII.H il]ls:l'lh -'I'l:}'l:]iln"l'lll.}'
with the exception of their evil spirits which stll plague the world
el 1 Encch 12-16—will stand until the great judgmment. The unnamed
site, given no physical descoption in 1 Enoch 19:1-2 but identified
as the prison of the angels, is in all probability the deep chasm of
I Encch 18:11, an idea considered already by Charles.® We learn
much about the prison-chasm’s inhabitants. They are angels (dppho/
mald’ekt) guilty of intercourse literally of “mixing with” [pipvieg] or
in the Ethiopic of ‘uniting” [tadammiromu]) with women, They also
have entced men o commit idolatry, The text of 1 Enoch 19:1-2
reads as follows: " “And Uriel said to me, ‘Here in this place the
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ing many forms, hurt men and lead them astray o sacnfice o
demons until the great judgment in which they will be judged uniil
brought 1o completion. ™ And the wives of the transgressing angels

will become sirens,”™
1. The Wailchers and therr Wipes

The promiscuons angels deseabed in 1 Enoch 19:1-2 who led men
astray so that they sacrificed o demons are known from earier in
the narrative of the Book of the Watchers, These angels are none
other than the watchers (Eypiyopo/teguhan), ‘the children of heaven,”
of 1 Enoch 6-16. The watchers, led by Semhazah (1 Enoch 6:3, 7;
10:11) and Azazel (1 Enoch 1004, 8, descend to earth via Hermon
imitially 1o mate with the daughters of men (1 Enoch 6:3-4; 7:10.
This is an especially egregious act for we leam in | Enoch 15537
that the watchers as immortal, spiritual beings should noe have left
the heavens 1o mix with humans, The watwchers impregnate the

woinen (| Enoch 6:2) and teach humanity vanous crafts considered
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